Conflict Resolution/Peace building in Muslim Communities
Introduction
"O mankind! We created you from a single (pair) of male and female, and made you into nations and tribes, that you may know and cooperate with one another."

- (Quran 49:13)


In the name of Allah, the Beneficent, the Merciful. As college students, we began our journey for introspection, education and understanding. The most influential experiences within this journey were those which involved the people we loved: our friends, our classmates, our professors, our Muslim brothers and sisters. We first met in an academic setting and then we worked together in various organizations. By learning and working for public service, together we built a bond based on mutual understand, caring and respect. This bond served as the lens by which to gage each other’s sect. One of us being Sunni, one of us being Shia, realized that there was a lack of exposure between Sunnis and Shias. The environment which housed both Sunnis and Shias – the MSA – was hesitant to classify Muslims in these terms. We both had very unique Islamic experiences and learning about one another’s Islamic identity was very important to us. As one of us felt marginalized and unheard, the other longed to understand and reconcile those concerns. 


We wondered if our experience was isolated or if it echoed in the larger Muslim-American community. We therefore intended to do an anthropological study of what has not yet been done: looking at Sunni-Shia relations amongst the youth in America, understanding the issues and potential solutions. This paper delves into the intricacies of these intra-community misunderstandings and the ways by which in-depth knowledge of the "Other" sect is limited in availability and discourse. Extensive fieldwork, interviews, and analysis of youth leadership has been the subject of anthropological inquiry regarding this topic of intra-faith relations and cooperation and is supplemented with a sociopolitical explanation of its relevance in the American activist framework.

Methodology

Our intention in conducting this survey was not to reconcile two very independent and distinct schools of thought, nor was it a way to find some form of theological common ground for those with different practices within Islam. Instead, our survey was meant only to understand what American Muslim youth were thinking about these schools of thought, and how practitioners of them were relating to one another in the Muslim community. Through the use of 36 narratives and 779 questionnaire responses, we aim to understand the collective experiences of our peer group to find commonalities and trends so as to promote further understanding between the two. 


In order to get to this collective understanding, we sought to reach as many as possible in the 14-25 age group; we wanted to reach Muslims of all different cultures, races, education levels, and geographic locations as well as different sects. To make our survey as easily accessible as possible, we thought to use the Internet to reach the widest cross-section of Muslim American youth and young professionals. Using Facebook, e-mail, and listserves allowed us to reach Muslims in every region of the United States, especially because we felt that this electronic means of reaching out was both easily accessible to all interested and also in keeping with the communication style of our generation. 

Our questions related to our own personal experiences, discussions, and evaluations of events within the Muslim community. Divided into three sections, we wanted to ask our peers about their background knowledge, their assessment of our current political and community environment, and finally, their opinions on community unity and means of achieving it. 
Demographics and Introduction


Importantly, we sought to be as representative as possible: no racial, class, ideological or gendered bias was to have its place in our questionnaire, as this would obstruct our aims of understanding what the American Muslim youth experience regarding intrafaith relations. Speculation has no place in the assessments of experience, and thus our conclusions are solely based off the responses to which we have access. We understand the limitations in any survey, and for that reason it is important to explore precisely who constitutes our 776 respondents.  
Identification
For obvious reasons, the sectarian identification of our respondents was necessary in assessing the opinions and experiences put forth. We chose the obvious two selections, a Su-Shia option as an acknowledgment of this dual identity, and a “just Muslim” for those longing to forgo sectarian affiliations. The ‘just Muslim’ option was in response to a growing Facebook group called “No Sunni, No Shia: Just Muslim” which we had noticed growing in popularity earlier in the year. An ‘other’ option was also included, in order to accommodate those who had self-identifications we had not presented. 

What do you classify yourself as?

	 
	 
	Percentage
	Responses

	Sunni
	[image: image1.png]



	36.6
	283

	Shia
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	41.8
	323

	Sushi (both)
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	1.6
	12

	Neither (just Muslim)
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	16.8
	130

	Other
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	3.2
	25

	Total responses:
	773



What is your age?

	 
	 
	Percentage
	Responses

	14-19
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	16.5
	127

	20-24
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	44.1
	340

	25+
	[image: image8.png]



	39.4
	304

	Total responses:
	771



Cultural Background/Heritage

In the interests of length, we omitted a cultural background in our questionnaire, but included it in our in-depth surveys in order to ensure that we were being as inclusive and representative as possible. 

Mosque Affiliation
Do you or have you regularly attended a religious center/organization intended for a particular "sect"?
	 
	 
	Percentage
	Responses

	a. Yes
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	67.9
	524

	b. No
	[image: image10.png]



	25.9
	200

	Other
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	6.2
	48

	Total responses:
	772


And did members of "the other" sect attend that organization or center?

	 
	 
	Percentage
	Responses

	a. Yes
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	46.1
	345

	B. No
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	38.8
	290

	Other
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	15.1
	113

	Total responses:
	748


What Youth Think of Our Environment

How does this demographic conceive of sectarian relationships in their own community? After examining the composition of our survey respondents, we asked them to tell us what they have observed in their own communities and how they would characterize the intrafaith relationships in their own observation. 
Do you think the Sunni/Shia divide in America is…

	 
	 
	Percentage
	Responses

	a. existent
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	52.6
	406

	b. Non-existent
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	5.1
	39

	c. Over-emphasized
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	21.9
	169

	d. I'm not aware of the divide
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	13.3
	103

	Other
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	7.1
	55

	Total responses:
	772


Slightly more than half currently believe that a divide exists, with only 5.1% definitively declaring they believe there to be none. Those who believe it was overemphasized were given an opportunity to explain in the Other section: responses included “not as bad as in homelands”; “misunderstood because of sensationalism”; “it is now starting”; “not a deep divide”; “somewhat from a media perspective”; “not in my area but others define it as being existent.” . Detailed answers gleaned from the questionnaire often pointed to a growing awareness of a divide, with several mentioning that it was not a violent divide but something to be noted. 
Turning next to the impact of recent political developments, we sought to examine if the nature of intrafaith relations in America was undergoing any change. Aware of the sustained media attention on Sunni-Shia violence in the Middle East, we were curious to see if this heightened awareness of sectarian tension had impacted the communities and perspectives of our respondents.: 

The political/sectarian situation in Iraq has (you may choose more than one)

	 
	 
	Percentage
	Responses

	a. Exacerbated differences between Sunnis and Shias living in America
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	25.3
	276

	b. Has created a forum for dialogue in America, bringing these issues to light
	[image: image21.png]



	35.6
	389

	c. Further isolated the Sunni and Shia sects in America
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	19.3
	211

	d. Has had no significant impact on intra-faith relations
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	13.9
	152

	Other
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	5.9
	65



Notably, only 152 of our respondents declared that it had had no impact: those choosing to give explanations attributed a perceived impact as a result of “irresponsible journalism and political tactics”; the media was widely cited in the Other responses as a reason for a perception of divide. 

For those acknowledging an impact, the ways in which they were manifested were of two important categories: responses fell along the lines of either a heightened awareness of differences or a greater acknowledgement of the effects of the ummah. 


As for an emphasis on the transnational nature of the ummah, one interviewee detailed the recent attacks on Shia shops in Dearborn as an example of how violence abroad can influence tension in the American Muslim community: “we live in an interdependent world. Anyone who says otherwise is lying to him or herself.”
 
“The center I’ve been to is mostly Iraqi and they are refugees from the 1991 Gulf War. Before, it didn’t seem like they had a lot of problems; they are really intermarried. All the random violence and so many being massacred has really made people hostile to the other side, even if it’s not the other side doing it or if it’s just a few people. [Jihad Abdul-Majid]

For others, the heightened media attention has resulted in more awareness of one’s own sect, and how that places one within the community: 

"I hate the propaganda, but at the same time, I'm glad it's made me question what I personally believe. It's helped me clarify where I stand on these issues. As for myself, I have come to further appreciate the Sunnah..."[Dina]
Moreover, this awareness of division must not necessarily translate into a negative relationship between the different sides. Several respondents juxtaposed their increased awareness of differences with a newfound opportunity to repair whatever fractures may exist:

“Though I feel more and more that all of this bias and prejudice severely hurts us, in a way I think it can be used for good. It has made people aware of the division. Muslims are forced to face it and now we can work towards repairing or reconciling it. I do think the biggest obstacle facing American Muslims today is overcoming sectarian divide.” (Zaynab) 
“It (the sectarian issue in the Middle East) has probably opened our eyes to realize how ignorant people are… If we were united, we would be stronger.” [Bilal]
Notably, one interviewee linked the idea of external scrutiny of Sunni-Shia relations as an opportunity for greater knowledge: 

“The conflict in Iraq brings a different strain on the community to provide a certain amount of information. We don’t tend to bring our differences to the forefront and now we’re being asked to. […] There’s a huge dearth of knowledge that’s not being provided.” [Zahreen]
Media attention has required Muslims to be simultaneously more cognizant of their own differences and also capable of articulating these differences to others links together. In addition, most survey respondents believed that this has created an opportunity for enhanced dialogue, as divisions are now not only a matter of community interest but larger American political interest as well. 
What obstacles are facing us today?


Not everyone shared the opinion that the sectarian divide was the largest obstacle facing the American Muslim community today. Responses to this interview question were varied, ranging from cultural issues to political to religious: 

“There is an overwhelming tide of Islamaphobia, with entire organizations aimed at ostracizing Muslims.” [Zahir] 

 “Probably ourselves. We have to maintain ourselves as vocal, as people committed to being part of the larger American framework, to voice that and do that with our deeds. The fact that we haven’t been able to neutralize [critical] voices is because we can’t get ourselves together in this community.” [Alejandro]

“The only time when outside forces can take over is when we’re internally weak. We need greater dialogue, we’ve got principle and historical differences but 95% of our faith is the same. Let’s not be fearful. […] We need operational unity.” [Jihad Saleh]

“Linking religion to culture, these things need to be de-linked. We have cultural not religious centers.” [Kamran]

“Prejudice and assumption.” [Sadiya]

“There is isolation and misunderstanding…Arabs divide from Desis, Sunni from Shia, Hanafi from Shafi. There are so many divisions that we cannot progress as a whole. Muslims care too much about our own issues, and not overall American issues.” [Anonymous]
“What a political setup and a political agenda should look like- we have many diverse interests and don’t know where to begin to organize those interests.” [Abbas]
Diagnoses of the problems facing the American Muslim community were far and wide, but an underlying concern regarding our own internal cooperation and relationships made itself clear in many responses. The implications of a lack of this cooperation, as respondents such as Alejandro noted, results in a failure of ours to integrate into the larger American community as a powerful political and social force. Rifts between cultures, races, and sects thus all become of critical importance when these divisions have overarching political implications. Furthermore, this failure to organize effectively leaves us vulnerable to the Islamophobia pointed out by several respondents as well:
“How can we even begin to address other problems such as fundamentalism, the genocide in Darfur, growing discrimination against Muslims and Islam, when we are so intolerant of each other? We are only as strong as we are united.”[Zaynab]


This reiterates that internal misunderstandings can be a severe obstacle in attaining the collaboration and cooperation required to surmount other problems, such as growing Islamophobia and a lack of engagement with the larger American community. The issue of internal unity emerged as a concern for the overwhelming majority of our interviewees, with an additional 60.7% of survey respondents echoing a need to work towards greater community unity: 

[image: image25.bmp][image: image26.bmp]Do you think sectarian unity in America is possible?

	 
	 
	Percentage
	Responses

	a. Yes - unity is possible and is already present
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	21.9
	168

	b. Yes - possible and we need to work towards this goal
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	60.7
	465

	c. No - not possible
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	3.5
	27

	d. No - not possible unless specific changes are made
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	8.2
	63

	Other
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	5.6
	43

	Total responses:
	766


What is Unity?

Unity Not Uniformity 


Though the majority of respondents clearly stated that unity is possible and is a viable goal to be worked towards, these answers were solicited without a concrete definition of precisely what we mean by the term ‘unity.’ After purposely leaving the definition ambiguous, we then inquired as to how our interviewees define the term:

“We will never be completely unified because there is definitely a difference in belief. Unity implies oneness and we can never be one and the same.” [Kamran]

“I would define unity as that we are all in the fold of Islam and that we cooperate on the ground in a community capacity to further the goals of Islam. We cannot see unity as a monolithic theology, and this is evident from the fact that there are some issues. There’s a change in consciousness that needs to happen, where we have to implant and sell that concept of unity and people have to internalize it.” [Belal]


Importantly, respondents clarified that unity does not and should not imply uniformity. Forging commonalities to bridge existing differences was overwhelmingly presented as an unhealthy way of promoting unity. Moreover, efforts to that end were often cited as evidence of marginalization and discrimination. Upon observing this in our interviews, we added the following question to our questionnaire in order to gauge actual examples of discrimination in the community and how they were framed: 

Do you know of anyone personally who has been marginalized, discriminated against, or otherwise made to feel uncomfortable within an Islamic organization, institution, or group for identifying with or adhering to practices/principles associated with any particular sect? 

	 
	 
	Percentage
	Responses

	a) No
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	32.8
	177

	b) Yes (if possible, check Yes and detail in Other box)
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	32.5
	175

	c) I am unaware of any situation
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	11.3
	61

	d) Other
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	4.8
	26

	Other
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	18.6
	100



In responses outlining issues of marginalization, many were concerned with expressions of identity and how they were viewed by others. There was also a general consensus by both Sunnis and Shias on the importance of not losing the Shia identity within the larger Sunni identity in any process of unification. Apprehensions regarding this conformity versus uniformity were summed up by this quote from a freshman at UCLA:

“Many say they’re for unity, but others are against it because they feel there’s an identity that should not be lost in a larger pan-Muslim identity, and it should be preserved. I don’t think we should try to dilute anyone’s identity. If we’re all unified, the rituals I have and what I believe should be rooted in this common understanding of just minor differences in the light of major things we share.” [Fareeha] 

I would not call for unity because it’s not possible, and it can’t happen. I do call for mutual respect. You have to give up something to unite! Shias give up so much just to be accepted.” [Fidan]

Interviewees expressed strongly that unity must not come at the cost of losing the value of individual differences in practice and belief, and instead should be seen as a form of mutual cooperation for the betterment of the entire community.

Agree to Disagree

In response to this concern of unity implying subsuming the values of a minority group, many put forth a notion of ‘agreeing to disagree’ as an essential trapping of any initiative for unity. Survey and questionnaire results showed that there are significant differences in how differences between Sunnis and Shias are even perceived:

The primary difference between Sunnis and Shias is:

	 
	 
	Percentage
	Responses

	a. An opinion over who was Muhammad's the rightfully guided successor
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	79.5
	612

	b. Traditions and commemorations during the month of Muharram
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	3.0
	23

	c. Modern political distinctions based on a family's geographical location
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	2.3
	18

	Other
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	15.2
	117

	Total responses:
	770



Understandings of the differences between Sunnis and Shias are in themselves monumental. To attempt to surmount these differences by reconciling them seems a much more monumental task than to accept the underlying commonalities and agreeing to disagree for the remainder of the distinctions. The means by which this “agreeing to disagree” would occur, however, varied; several mentioned that the best way to evade friction would be to avoid discussion of these differences: 
“There is a story with Hassan al-Banna in which there was a conflict with two groups of people and different Athaan callings. He realized that having athaan is not fardh, but having unity is [so the athaan was not made]. MSAs may not want to talk about differences because they don’t want to have fitna. It comes down to the community.” [Sabiha]


Silence in this manner, however, could be viewed as an implicit endorsement of mainstream understandings at the cost of ignoring the presence of minority viewpoints: to ignore Shia holidays, rituals, and history would be to affirm them as ‘the Other’ which should not be openly included and acknowledged in the community. An acknowledgment of differences, then, can serve to prevent an unintentional marginalization or exclusion of minority viewpoints. Moreover, a discussion of differences does not necessarily lead to an emphasis of differences, particularly if the discussion is done in a context where the similarities are emphasized. As respondents noted, Islam embraces a tradition of differences:

“I don’t believe we can construct an Ummah that dismisses differences.” [Alejandro]
“There are not more differences between all of these than there are similarities. If the four [Sunni schools of thought] can be together, then the Jafari school of thought can be included also. It can be included as a form of practice. There are Sunnis that have differing points of view [from one another] and that is legitimate, and so should others.” [Jihad Abdul-Majid] 

Emphasizing differences, then, need not be the root of further division as long as these differences are couched in both a historical acceptance of their existence and a perpetual acknowledgment of overwhelming similarities. Interviews and survey responses overwhelmingly chose this definition of unity as one that should be put forth in the community, and used as an underlying framework for any unity-building initiative. 

Putting the Unity into the Community

When questioned on their support of an initiative designed to enhance intrafaith relations, 75% of respondents agreed to the effort:

Would you support an initiative to teach others of differences and similarities which exist between various sects in Islam?

	 
	 
	Percentage
	Responses

	a. Yes
	[image: image41.png]



	40.8
	313

	b. Yes- Strongly
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	35.4
	272

	c. No
	[image: image43.png]



	5.9
	45

	d. No- Strongly 
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	3.9
	30

	e. I don't know
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	7.2
	55

	Other
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	6.9
	53

	Total responses:
	768



Importantly, interviewees pressed about their personal vision of an initiative referred to the aforementioned notions of acknowledging difference:

“As an internal event, yes [I would support such an initiative]. One of the overarching goals should be to explain that there is no inherent animosity of Shias towards Sunnis but that there are different points of emphasis that are in addition to the practice of Sunnis and there needs to be a reconciliation process to frame that and not be offensive to Sunnis. Shias need to be willing to reach out and talk to Sunnis while Sunnis should be willing to engage Shias on the issues. Also, joint Sunni-Shia events like joint prayer and joint khutbas would be good, smaller collective events for understanding.” [Abbas]

“I think it’s important to teach each other about the different sects. This can help to make some faiths stronger […] and provide them with much knowledge on Islam that they most probably did not know of before. I know from experience that there are many Sunnis who think that Shias do and believe many things in which we do not. The same situation applies to Shias with their understanding of the Sunni faith.” [Batool]

“I would support an initiative to create dialogue and not debate.” [Sadiya]

Furthermore, responses to questions on this initiative overwhelmingly indicated that an initiative should include some form of teaching or educational aspect in order to bridge these divides: 

“I think there should be a cooperative, like one Shia and one Sunni lay out the differences but connect them with their similarities in one presentation, to say ‘no way is wrong, but they’re different.’. Lay out the differences, give the reasons, and find the common connection points.” [Fareeha]

“You really have to start with the basics, just a basic understanding of both sects.” [Talib]

“I have an adequate understanding but most do not. Sunni friends ask me about being Shia, and they haven’t had much interaction at all with us and so do not know too much. This is a serious issue in overcoming prejudices which just result from ignorance.” [Zaynab]

The issue of background knowledge was explicitly linked to education, experience, and interaction with other sects by several respondents as well:

“I wish I had started learning about Shias much earlier. I didn’t have a lot of experience with Shias before I came to college, and I feel like my knowledge is not adequate because I lost out on those experiences. […] I didn’t grow up knowing what they were about, and there’s a lot of experience I’m never going to understand.” [Zahreen]

"During late middle school to high school is a good time to explain these things since a lot of people come with baggage later in life that clutters their judgment. It's important to show that other perspectives exist at an early age because it's healthy for both the person, and society."[Dina}


This brings up the point of early interaction as a form of gaining knowledge about intrafaith experience and also as a means of building community solidarity from an early age. Early interactions, as mentioned by Zahreen, can be an important way of building intrafaith understanding, which leads to increased knowledge of differences particularly if done in a context which emphasizes the underlying similarities as mentioned earlier. As a basic level of mutual understanding is built, interaction in later venues such as college MSAs and high school can be ameliorated. One respondent elaborated to us the difficulties in establishing initiatives in her own MSA:

“The issue of having a program on Ashura is something we go through every year. […] There are a lot of things we don’t do in the community because we don’t want to offend anyone. We just want to stay neutral. We go through a phase and in the end, we realize that we’ll do whatever we should for our community. Every year, our MSA goes through this problem, and every year they have said no to doing an Ashura program.” [Sabiha]
“During Muharram, we asked Shias to share with the rest of the MSA what was important to them [about the occasion] and we had a Sunni response saying why this is haram. […] As a result of those nasty e-mails, Sunnis and Shias created their own listserv to talk about issues on campus and issues facing them.” [Maleeha]


Both of these incidents, as were many others recounted to us through questionnaire and interview responses, seemed to stem from a lack of prior interaction and understanding on holidays and practices of Shias. The idea of maintaining neutrality through non-action or avoiding discomfort in demonstrating the practices of a minority can be addressed through early-age education initiatives. A certain level of familiarity presented at a younger age can work to counteract some of the misconceptions that can spread through a lack of engagement or interaction. 

The first time I remember consciously meeting someone from the other sect (Shia/Sunni) was when I was in:

	 
	 
	Percentage
	Responses

	a. Pre-elementary/elementary school
	[image: image47.png]



	33.5
	257

	b. Middle school
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	15.4
	118

	c. High school
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	18.8
	144

	d. After high school
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	19.0
	146

	Other
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	13.4
	103


 Though 33.5% of respondents had early interaction, many others did not meet them until later, with some responding that they had never actually met or were unaware of someone of another sect. As interviewees above have noted, the ideal form of building unity and understandings of commonality is through interaction; an initiative seeking to push these meetings at an earlier stage could be significant in this regard. 
Interestingly, the desire for a teaching initiative was juxtaposed with a majority respondents answering that they had sufficient familiarity with the differences between the two sects:

Do you feel you have an adequate understanding of the differences and similarities which exist between the Sunni and Shia sects?
	 
	 
	Percentage
	Responses

	a. Yes, I believe so
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	70.7
	546

	b. Not really, but I do not wish to delve into these issues any further
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	8.3
	64

	c. No, but I am actively learning
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	14.5
	112

	d. Not sure
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	3.5
	27

	Other
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	3.0
	23

	Total responses:
	772


Importantly, we provided no base reference for what could be termed ‘adequate’ knowledge; indeed, that many indicated that a teaching initiative would be supported indicates that there is perhaps wide discrepancy in terms of what is perceived to be ‘adequate’ knowledge. By standardizing a certain level of knowledge at an earlier age, further discussions can be facilitated in later stages such as college and high school MSAs. 

The need to discuss such differences is:
	 
	 
	Percentage
	Responses

	a. Immense
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	14.8
	117

	b. Necessary
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	41.1
	325

	c. Optional
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	20.6
	163

	d. Not necessary
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	13.2
	104

	e. I don't know
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	2.8
	22

	Other
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	7.5
	59

	Total responses:
	790


For differences to be adequately discussed, one would presume background knowledge to be necessary: The difficulties encountered by respondents attempting to institute college-level programs, such as an Ashura program or Muharram-awareness, illustrate that at later stages it becomes increasingly challenging to introduce these differences, let alone discuss them. 
Sunni-Shia Educational Initiative:
In response to these difficulties, we propose a Sunni-Shia Educational Initiative to be implemented in Sunday Schools and Masjid Schools across the country.

The idea of unity premised upon mutual cooperation and collaboration necessitates a basic level of understanding of differing viewpoints in ideology and practice. That we must “agree to disagree” requires that the knowledge upon which this agreement will occur is sufficiently understood. Moreover, that the media has placed a “burden of information” upon the Muslim community furthermore indicates that having a basic yet 

Though college, as mentioned by many respondents, is the ideal place for this cooperation, this too requires that knowledge be a prerequisite to fostering mutual understanding. As some noted, those who feel ill-equipped in terms of knowledge may feel unprepared to engage in dialogue; others illustrated the vehemence others express in their own viewpoints and an unwillingness to accept others. MSAs may not be well-equipped to deal with both educating others and also overcoming misunderstandings arising from exposure to limited perspectives in their own communities. Knowledge, thus, should be ensured prior to that stage of engagement in order to adequately ensure that unity does not result in uniformity, and that subsequently unity and cooperation can be achieved to its full extent possible. Moreover, this unity should be seen as a prerequisite for other endeavors, both political and social, on which countless Muslim activists are already working. We envision this initiative as a means of strengthening and enhancing the activities already underway by so many talented members of the American Muslim community.
To that end, we propose a two-pronged initiative to have both mental knowledge and experiential knowledge. Our experiential knowledge portion suggests that students embark on joint community service events as a means of getting to know one another, engaging with the larger American community, and emphasizing the Islamic value of community betterment. Our Sunni-Shia mental knowledge initiative, on the other hand, will engage scholars from both the Shia community and the Sunni community to come up with a curriculum of basic information to be taught in periodic special seminars at masjid schools. Appealing to the scholars to help us in our task will ensure that our own humble knowledge is not misguided, and also hopefully increase the interaction of students with the arbiters of Islamic information so highly valued in our community. A greater emphasis on scholarly pursuits from youth can hopefully work to strengthen the knowledge of all American Muslims, allowing us to live up to the best of our potential in this country. 
Consider the flight of time! Verily, man is bound to lose himself. Unless he be of those 2 who attain to faith, and do good works, and enjoin upon one another the keeping to truth, and enjoin upon one another patience in adversity. (Quran: Chapter 94)
� Abbas Naqvi





